“Franklin Taungurung Heritage: Language, place, identity” by Carol Sonogan, March 2013


Language and culture

Slide 2:  Our language reflects our classification of the world around us.  The words we use describe how we think about the world.  For example,  many Australian languages do not commonly use generic words like “tree” or “bird”, but require the speaker to immediately classify and describe in much greater detail, the precise kind of tree or bird: this tells us how they thought about the natural world – that this detail was important to their culture.

Tallarook – wattlebird

Bundjil – eaglehawk

Larguk – blue mountain parrot

Wurrk-wurrk – cuckoo

Yanggak – wattlebird

Bilbilnanerri – noisy miner

Ngaruk – sulphur-crested cockatoo

Djirri-djirri – willie wagtail

Gabing – white hawk

Kinship names are another example of how different cultures see their identity in their relationships to each other.  We may simply call someone ‘brother’ or ‘sister’, but in many indigenous cultures, the speaker needs to consider whether the person is the same sex as themselves, and whether they are older or younger before they can choose the right word to call them.

Studying language can tell us about how a culture is organised & how it thinks.  Placenames and personal names can give us cultural information, and that is why we are looking at traditional names as part of our research.
Slide 3: This way of thinking about identity in relationship to other people also carries into clan names – so that one clan can have more than one name, depending on who is speaking and who they are speaking to.

Likewise, with placenames, the meaning of the word given will have different layers of meaning, depending on whether the listener is considered to be sufficiently initiated, or part of the same social group, and whether the speaker is demonstrating some ownership of the place.  This is why we often find placename meanings like “running water” or “meeting place of the waters” – which may signify the ownership of the water or indicate a tribal boundary, at the simplest level.  But if we look deeper, from the view of the owners of the place, we often find a much richer story of identity and belonging.  We will look at some of these placenames shortly.

Slide 4:  The sound system of Taungurung is similar to other Australian languages.  Usually there is no meaningful distinction between these pairs of sounds: P/b; t/d; k/g - these were generally interchangeable ;  No distinct s, z, sh, f sounds; and had some new sounds not familiar to Europeans. 
A very important thing to think about is that NO Australian languages were written languages!  Knowledge in science, astronomy, medicine, law and religion were all passed down by individual practice - in song, in ceremony, in stories, in custom, and in oral language.  

Slide 5:  When we come to written records of Australian languages, these have all been recorded by speakers of other languages and dialects – the English, Scots, Irish, French, Dutch, etc.  Some were educated, some not so.  
They each heard and recorded the Australian sounds differently, so today we sometimes have difficulty knowing what is accurate.  This is demonstrated by the many ways the word “Taungurung” has been recorded!  
Slide 6:  This map shows the location of language groups around Melbourne.  The Taungurung language is one dialect of the “Melbourne language” or East Kulin language group – the term used to describe the language spoken in central Victoria at the time of European settlement.  The people who spoke all these dialects were known as the “Kulin”, meaning “man”. Other dialects of the East Kulin were: Woiwurrung, and Boonwurrung.  The West Kulin language group included Djadjawurrung and Wathawurrung. The age of these languages has been estimated at thousands of years.   Speakers of Taungurung would have arranged marriages among all of these groups.  Clans generally selected wives from across groups to increase status and power, and enhance reciprocity arrangements. 
By marrying across clans, women would bear children who became members of other clans, their fathers’ clans, and family relationships and responsibilities would become complex and widely shared.  So, it is not unreasonable - in fact it may be necessary - for us to be exploring possible ancestral connections among any of these people.
Traditional culture and placenames

Slide 7: 

Before we talk about placenames, I would like to talk about language borrowing.  Early Australia was covered by a network of traditional trade routes, connecting the owners of different resources, such as the stone quarries at nearby Mt William.  Implements made from Mt William stone are found in widespread locations across the continent.  [This is a map of early traditional trade routes across Australia. The green arrow indicates the crossing place on the Goulburn River (present-day Seymour)].  

It is important to consider that people were in contact, via trade and intermarriage, with many other groups.  

Wherever people who have different languages are in contact over time, there will be language borrowing.  Languages do not remain “pure” but are constantly changing.    Also “foreign” language words are often used as euphemisms, or polite ways, of talking about secret or sensitive business; and placenames may be remnants of former associations.  This is illustrated by the suspected meaning behind the name of Dabyminga Creek -
Slide 8:  - a local creek near the Melb-Sydney Road. This word appears to be borrowed from the Central Desert, meaning “tripped up ants”! The term ‘minga’ is still used in Central Australia today to refer to ‘tourists’.

[In Pitjantjatjara language:
Tarpi - tripped up
Minga – ants (still used in Central Australia today to refer to “tourists”)

The illustration on the PowerPoint is a painting by Damien Naughton showing Uluru with a line of tourist “ants” climbing all over the rock.]
From at least 1824, there were Europeans in the Yea area, first with Hume & Hovell’s expedition, and later in 1836 with Major Mitchell; followed by the overstraiters from Tasmania and then the overlanders from Sydney.

Hundreds of newcomers streaming up and down the Sydney Road and along this creek, would certainly appear like a line of ants tripping up on each other, but perhaps this term would only be understood by those “in the know”!

Slide 9:  Another place of interest for the Franklin history is Kilmore, a local town formerly known as Moimilinuck - from the word for “west”.

Slide 10: [This map shows the early settler leaseholds in the colony of Port Phillip around Melbourne].  One of the local early settlers, a Mr. Zwar, recorded the “walkabout” trek of people he called the “Puckapunyul” tribe.  There have been many meanings attributed to “Puckapunyul”, however the similar word “Buckrabunyule” appears to translate literally as “between or among the hills”.  There is a story that says that long ago the Puckapunyul tribe was a breakaway tribe from a tribe on the Loddon River (where the name Buckrabanyule is found).

Zwar indicates that this tribe is affiliated with a headman called “Yabbee”, who is a person of interest in our Franklin studies – not because he was necessarily related, but because he appears to have had some kind of association with John Franklin, possibly through Mary Ligomunning (we will go into this more a bit later).  

This trek simply records the various properties visited by the tribe on their annual “walkabout” – it is not very specific, and is not an indication of tribal boundaries, but it HAS helped to give us some leads about which settlers may have been associated with John Franklin and the Franklin family.  

Slide 11:  [This map shows the river system in the same area as the last slide.  This map was provided to us by Bernie Franklin (?from Irene Lawrey)] This walkabout trek also aligns with the local river system that traditional people used as roads and highways.  Taungurung people frequently followed the rivers to meet up with the Woiwurrung/Wurundjeri people on the Melbourne side of the Great Divide.

Yabbee’s people took their trek around the Tallarook Hills [Hollingworth], following the rivers and creeks of their country.  I would like to begin to examine some of the other placenames associated with these rivers and creeks. (We’ve already considered Dabyminga).

Slide 12: First we have Waaring. Waaring is the name that the Taungurung gave the Goulburn River.  Aboriginal people traditionally named different sections of what we consider to be the same river.  The language name they give their own area of a river has usually been translated as “big water” or “river” in English, but may have had many other associations in mythology and ceremony, as well as implying ownership.  There is a Warring/Milky Way story from the Boorong (neighbours of the Kulin near Buckrabunyule in NW Victoria), which refers to the original race that once inhabited the earth but who now live in the sky and have special powers. 
We can see that “Waaring” has an association with the Milky Way, and we find star associations repeatedly in the names of this area.

Slide 13:  [Booergoen]. Another name we find on the Goulburn River is Booergoen.  This name presents no obvious translation in Taungurung, however “boorr-an” means scar.  

[There is also a word in neighbouring Wiradjuri language, “boorr-bong”, that means a male initiation site.  (These words may also be related to the “bora” ring- a word that may be more familiar.)

The second element seems to be related to the word for “blood”, also used as a word ending or suffix to mean a “woman”.  This word is “guurk” in Taungurung, but in Wiradjuri it is “guuwayn or guuwañ”. ]
On further analysis, this placename appears to be borrowed from the neighbouring Wiradjuri language “Boorr-guuwañ”, literally meaning “blood scar” or “woman scar”, and probably signifying a female initiation site.

Slide 14: Narrangearnong. This is the traditional name of King Parrot Creek, and seems to translate easily into “narrang” or lizard, and “kurnong” or creek.  It may simply have related to the large goanna lizards living in the area – one was even recorded as being taken into the Kilmore pub at well over a metre long, and another making off across the paddock with a baby lamb! 

However, there is also a constellation known as Lacerta, the lizard.  (READ OFF SLIDE: 

South Australian astronomer Paul Curnow, who teaches and lectures on ‘Australian starlore’, says Aboriginal people used the night sky as a storyboard, reinforcing tribal laws and legends.

The Dreaming exists in the present as well as the past so that land, sky, animals, plants and humans are united spiritually through the presence of their stellar ancestors.)
The question is: Are there possibly other associations for this “lizard”, yet to be revealed?  Could this lizard be associated with the stars – perhaps there are people HERE who know more about the local mythology, and we would love to hear from you!
Slide 15: Another interesting local name is Trawool.  Read through slide:  
· According to the local Mitchell Shire website “Traawool” is the indigenous word for “wild water”

· Clark & Heydon (Aboriginal Placenames of Victoria) list it as the name of a mountain, a creek, and a railway station on Tallarook to Mansfield line

· Healey lists dharrang galk as comet or Milky Way; galk = tree, wood, or bone or white as a bone (p 107; 135 Healy) (appears to literally translate as “thigh bone”)
· Dharra(ng) + waooll = literally translates as “that thigh” – why? What would that mean? It appears that this relates to the thigh bone of the giant emu figure in the Milky Way sky - the myth of Dharra-maal-an, son of Baiame and his emu-wife (where Baiame is the All-father, or equivalent to Bunjil in this area)

This story exists in several of the Aboriginal cultures of south-east Australia, and is depicted in Sydney Rock Engravings.  Dharra-maal-an is a sky god who also acts as a protector of shamans or doctors, and acts as an intermediary between his father and men.  “His voice can be heard through the medium of the bullroarer which is whirled through the air during initiation ceremonies.  He now lives in the trees of the bush, particularly in the burls or growths which are found on the trunks of trees, and only leaves them for initiation ceremonies.  The bullroarer must be cut from a tree which contains his spirit for it to work.” (Wikipedia.)
Whether or not this story fits within Taungurung culture is still open for others to determine, but it does seem worth investigating.

Naming and identity

Slide 16: [The Mysterious Name of Mussy Flundert.]  Now I would like to move away from placenames to consider the personal name of “Mussy Flundert”.  This man was photographed and recorded in 1866 by Walters at Coranderrk Station.   He was also known as Mr King, Chief of the Goulburn tribe.  He may not be a direct ancestor of the Franklin family heritage, possibly being chief of a tribe that lived further up the Goulburn River, probably close neighbours.  But his name is fascinating, and sheds even more light on the traditional cultures at the time of contact, and what enormous changes were being withstood by the Aboriginal population.  READ OFF SLIDE:

· The sounds ‘s’ and ‘f’ and cluster ‘fl’ are not found in the sound systems of Australian languages ; these sounds have been ‘heard’ by English speakers but do not accurately represent the original sounds – we need to try to interpret what was produced in Taungurung – after a long process of analysis and elimination we find likely matches:
· Mussy < muyidjirr (stone ~ man/chief) (Cultural associations between stone and men/leaders)
· Flundert < bulan+durt (pair of stars)

Or ‘Chief Twin-Stars’.    (In his photo, we can even see a design that could be a star on each shoulder of his possum skin cloak).

Again we turn to the Boorong for star stories:  the twin stars are Alpha and Beta Centauri – the two brothers they called Berm-Berm-gle, who were noted for their courage and battled the elements in heroic circumstances.  Their adventures are recorded in the fashioning of the landscape and they are remembered as protectors of the weak, as successful hunters and creators of country.  A very fitting name for a king!  The fact that this man was photographed only thirty years after Melbourne settlement, and we understand so little about his way of life, shows just how rapid and enormous were the changes taking place.

Slide 17: Finally, I would like to move on to the traditional people associated with the Franklin family at the time of European contact.  The written record of Port Phillip began when these people were in their late teens or early twenties.

Two names we have from these early times are Yabbee and Mary Ligomunning.  The relationships of these two people to John Franklin are important for understanding who he was.  They both have at least partially traditional names, so these may be able to provide some clues,[ but personal naming systems are not well understood and records can be hard to find.  Mary Ligomunning in particular seems to be key to the whole identity issue, and we know very little about her before the evidence of the births of her Hamilton children from 1849 onwards.  (John Franklin was born before this.)]

I will try to summarise what we know, and some possible leads to follow up, before I hand over to Meg for the post-contact history.  READ OFF SLIDE……..  

· Yabbee – may mean messenger/runner? (yabbung or yabbuk=footprint in Wiradjuri; the Wiradjuri had their baiaur or messenger (where bai is also footprint)

· Son-in-law of Kowmerbul/ Koramerbul, one of the leading men of the Neer-er-bullic [Nira-bulluk or “cave-dwelling”] section of the Taungurung.

· Not known how many wives he may have had – it was common to have several.

· Took leadership of mixed tribal group on himself at Murchison Protectorate.

· Known as Billy Hamilton.

· Member of the Native Police.

…………………………..Mary Ligomunning

· Is she the daughter of Kowmerbul, head man of Neer-er-bullic?

· Is she married to Yabbee, taking his assumed name of Hamilton? Is she possibly a second or co-wife?

· Her Hamilton children all had both English and tribal names.

· Is her name related to Learka-bulluk (Liarga-balug) (headman Munangabum) -clan of the Djadjawurrung- near Mt Tarrengower and Maldon?

· Is she Leek, second daughter of Bilbilyerre, one headman of the Kurnaje-berreing having custody of the Mt William stone quarry at Lancefield? (Liik means headband.)

Much of this creates more questions than answers, but hopefully these will be able to be resolved as we keep going with our research.

Slide 18 :  One final note is that John Franklin does not appear to have a traditional tribal name that we have found so far.  A key question, then, is “how/why did he get his name”?  Through the course of this research I have come to a view that there is a strong case for continuing to investigate leads in the Loddon-Campaspe area – these are some of the reasons:

· Learka-baluk/Liarga-balug; Leuk-willam and Ligo-munning all linguistically similar and possibly related?

· The story of the Puckapunyal tribe being an earlier break-off of the Buckrabanyule from the Loddon River

· Loddon and Goulburn Protectorates were both managed together by Parker from Mid-1843

· Passages and visits of Aboriginal people between the Loddon and Goulburn are well documented, both before and after 1843

· Franklinford (or the Loddon Protectorate)and Mt Franklin were both named in late December 1843 during a two-day visit by Sir John and Lady Franklin – any young orphan there at the time could have had an encounter like the one recorded in the family oral history

· Don Ferguson (a settler  later associated with John Franklin) managed a property at Mt Macedon at some stage during the mid-1840’s

· Isabella Halpin (b 1839), widow of Woodend assisted John Franklin financially later in his life (Why? What was the connection here?)
John Franklin was part of a rapidly changing world – but the question still remains unsatisfied – how & why did he get his name?

In winding up,  

· I have spoken about traditional language, and what it tells us about culture, place and identity.  

· We have discovered a strong link between local placenames, personal names and the mythology of the stars. 

· And, although the beginnings of the Franklin family remain in mystery for now, I have presented some strong reasons (some related to naming) for looking to the Loddon-Campaspe region for possible links to the Franklin family. 

Thank-you for listening.  I look forward to talking with you over the weekend.
Now (we might leave questions until the end of Meg’s presentation?) I would like to hand over to Dr Meg Dillon, Social Historian, to tell us about the research on John Franklin’s life….

